


created from his mouth five acharyas, namely, .. 
Radhyacharya, Ekoranadhyacharya, Reyanarad 
charya, Panditaradhyacharya and Vishvaradhyagh 
These five acharyas propagated the Lingayat | 
of mankind. Each of them founded a gotray name 
Bhringi, Vira, Vrisha, Skanda and Handi, and th 
five seats are Shrishaila, Kollipaki, Ujjaini, Kashi ani ‘ 
Balihalli.” | 
A third account prepared specially in connectio 
with the census of 1901 begins by controvegting the 
common opinion that Basava founded the Limgé t reli i 
‘gion, that it was in origin anti-Brahmanical, ‘an it. 
abolished caste distinctions. The account con 
fallows. ‘A little enquiry will clearly show that it wi 
, Not Basava who founded the religion, but that, he only — 
* révived the previously existing and ancient ye gion 
that it is not anti-Brahmanical, but that it , 
against the efficacy of animal sacrifices, and 

| religion itself is founded on the authority of the W 
tréatiag of animal sacrifices just as the Shri chr ht 
nd Madhva religions have rejected certain postions 

¥ ones certain others of the Védas. Consequently 
“is ihcorrect to say that the Virshaivs reject the authe 
sof the Védas.” The writer maintains that caste di 

* tions are not foreign to the nature of Lingayati 
rts that they have always existed. Acco: 
him, the orthodox theory is that, when Bra 7 
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the aprakruts, and the Brahmanistic Hindu prakruts. 
Here follow many quotations from Sanskris Agmas in 
_ support of the facts alleged. "It is unnecessary to weary 
teader with the texts and their translations. The 
. ject in referring to these latter day accounts of the 
: origin of the Lingayats is to show the modern tendency 
; of tradition to bring Lingayatism into line with Brahma- 
nistic Hinduism. The works referred to by the learned 
authers appear to be Sanskrit writings of not more than 
_ 500 years ago, and cannot be taken as proof that the 
 Lingayat religion is of greater antiquity than the 12th 
- century, or that it has always been observant of caste 
_ distinctions. The persistence with which these points 
' are advanced at the present day is, however, worthy of 
: careful notice. If Lingayatism was an island thrown 
up within the “boundless sea of Hinduism,” it would 
- appear that the waters of the ocean are doing their 
| meseorndernin its solid foundations. The Lingay 
in’Bombay, Madras and Mysore number about two ps 
tiioms Mysore and the Southern Mahratta country 
are the principal homes of the creed, and the Bellary* 
4ct, which is wedged in between the above térri- ° 
| teries, must be classed with them. Mr. Rice tells* 
E us that it was the State religion of the Wodeyars of. 
; Mysore from 1399 to 1610, and of the Nayakg of 
p Keladi, Ikkeri or Bednur from 1550 to 1763. At the 
present day the ruling family in Mysore employ none» 
tt Lin&ayats as cooks and watermen. The Linga- 
of. Madras numbered 138,518 at the census of 
These figures, however, are of doubtful acca | 
my were entered under caste names, and | 
le strength of the community must »e, I 
of the figures. pees were a 
district. 



























. sanity 4 the Madras Presidency :— te ae 
1. Jangam. The priestly*elass. ~ Pa 
2. Banajiga or Banjig, divided into a 

proper and Jain Banajigas. 


cultivators. The equivalent in the Telugu country ig ° 
Linga Balija. Jangams occasionally take Banajiga girls 
in marriage. The girl has to undergo certaift ceren 
monies before her marriage, and after that she should © 
not be treated as a daughter or sister of the family, but — 
should be considered as a Jangam’s wife, and respect _ 
paid to her. Jangam girls are not given to Banajigas — 
as wives. Jain Banajigas are considered as inferior to 
Bafiajigas proper, and girls of the former are not a 3 
into families of the latter. Ek ag 
3. Sadaru, divided into Kumbala Kudi Sadaru and | 

, Chadaru Sadaru. The great majority are c 
« © 4. Laligonda, divided into Hera (elder) and 
gromnees) Laligonda. . 
5. Kapu, Réddi, and Vakkaliga, cultivators. 
* "The Aradhya Brahman is termed a Lingayat.* 
. paar is not included in the present note. The a 
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the Lingayats proper. 
& The three religious divisions of the community are 
“sive — + 

. Nirabara Vira Saiva. Sanydsis of dg 

be F aitaie only the kaupinam or loin-cloth,  ~* 
ee ahs -%, Vishesha Vira Saiva. The pried? class, 


jscalled”J angams. 


ie ‘Samanya Vira Saiva. This includes 









“ unokvar ie fa et 
= at community is dealt with by. Mi. ’Y P. Brown 
_ un e name Jangam, and his essays speaks of 
” Vishesta and Samanya Jangams. This is incorrect, for 
bee Samanya Vira Saiva can be a Jangam, and all 
Jangams are Vishesha Vira Saivas. 
. The Jangams are mostly literate, and the members 
ol the Banjig or trader class are frequently literate, 
_ The other classes of men, and the women of all classes are 
_ practically illiterate. }| Canarese is the common language 
of Lingafats, and it is usually preserved as a house 
language where Canarese is not the language of the 
' locality. In Bellary the teachers in several of the board 
'*schools (primary standard) are Jangams. Very few 
_ Lingayats have as yet competed for University honours, *, 
and the number of Lingayat graduates is small. ai? 
~ The common termination for males is Appa, and 
for females Amma or Akka, or Avva. In the case*® 


~ of Jangam 








ms the male termination is Ayya. The names _ 














‘in use are as follows :— £ 
appa or Basamma, after Basava, the founder oe 
ne religion. 
 echeain or Chennava, after Chennabasava, %, 
hew of Basava. ae 
co... or Suguravva, after Sugur, where there} * v4 
ie of Virabhadra. 


Revanna or Revamma, after Revana Sideswara, | 
founder of the Balehalli mutt. ner 
Mallappa or Mallava, a localised name of Siva. +: ‘y 
> jppa or Naganna, after a snake. P's, # te 
Bussappa or Bussavva, after the hiss of a snake, .* i 
appa is the most common name of all, ahd at is”, 
1at in Kottiir, a town of 7,000 inhabitantttn 

Jijini, one half of the male wasn are 
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ae. or” Sr indodi is a nidherasiie given 
Pitner’s son born and bred+up in his maternal 
father’s house. The name signifies that the Soywitle 
some day quit the house and join his father’s family, 
tindu meaning eating, and wodi, running away. If the 
child happens to be a female she is called Tindavva or 
Tindédi. Kuldappa, or Kuldavwva, is a nickname for one 
who fails to see a thing at once when he looks for it. 
Kulda is a corruption of kuruda, which means a blind — 
man. Superstition has something to do with the naming 
of children. Children whose predecessors died succes- — 
sively in their infancy are named as Sudugappa or | 
Sudugadavva after sudugadu, burial-ground, Gundappa 
a) .Gundawva after gundu, a rock, Tippiah or Tippavva — 
ate? tippa, a rubbish heap, Tirakappa after tirakambonu, 
begging. These names signify humility, and are given | 
in the belief that God will pity the parents and tio the a 
te children a long lease of life. Two names are no 
“? to acchild, but pet names are used instead.  ¢ aoe ‘ 
” The recognised head-quarters of the Lingayats in the fe 
Bellary district is Ujjini, a village in the south of the 
_Exdatigi taluk on the borders of Mysore. Thete are five © 
__ bead- quarters of the community in different, of a 
» Qndia, ‘In each there is what is called a Simhasarfadhi- _ 
6.8 _In the first period of creation, Iswara or Siva is 



















Pos 
| »% % th bigs on the Mutt at Kollépaka no longer exis 
| replaced by one at Bukkasagar in the 


of babes district. The shape and mate 


Fr ce are Ujjini, Srisaila, Kollépaka, a 
~ 







:fford mud houses. All adopt the flat roof 


as of the Lingayat Dwijas, having received 
‘mandate direct from Siva to establish his true ~ | 
on earth, or rather to restore it to its purity, 
onging to the Apprakrita Srishti, the. Virasaivas _ 
yoined not to follow that portion of the Vedas 
treats of Yagnas or animal sacrifices. Their’con 


| is that karma, or the performance of tm 
vo kinds, namely, one relating to the attainment i 


¥a or Heaven, where one would enjoy ete 
ut salvation, as understood by the Viré 
something different, and goes one step fur 
ee into and attainment of oneness 

_ Consequently, they are prohibited { 

: “ all those ceremonies which relate to 
ment of Veeco but are bound to Sth 
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ANGAM., 


| 


i ee his own legitimate sphere’ 
‘ther a general jurisdiction over all the 
aoe, s Each of these mutts, called |i 
er es 
es), has sub-mutts in important popular 
e a. management of Pattadaswamis, Ha 
% asa number of branch mutts, called | G 
under it, and these latter are established 
community of Lingayats exists. The rights t 


a ty 


ié Swamis of these mutts are to pre 


m ‘nial occasions, to receive their due 


r 


ea general staal over all matters a 
; of the ee at large. Be 


erin Most Lingayat towns have a Virakta 
outside the town, where the Swami or the Jz 
solitary, simple and spiritual life. 





aT REACTS are Vary men 





‘in short, should be that of a pure Sany4si of the ‘most, 
exalted order. But here, as in the case of most}other 
Indian eccl¢piastical orders, the modern representative 
ut the ancient prototype is far different from the ideal.” 
OH sacices are contrary to the tenets of the faith, but. 
e practices of other Hindus are to some extent copied. 
- When laying the foundations of a house, a cocoanut is 
broken, incense offered and camphor burnt. Wien 
te ng.up the main door frame, a ceremony called 
-/‘Dwara Pratishta is performed. On that day, ora 
ef ent day, an iron nail is driven into the frame, to | 
pr vert devils or evil spirits from entering the house,* , 
J the house is completed, the ceremony of Graha 
| Pravésam takes place. With all Lingayat ceremonies” 
the most important feature is the worship of the Jangamy” 
and in this instance the house is sprinkled with water, 
in which the Jangam’ s feet have been washed. Jangam’ s 





















__ Theoretically, any one may become a Lingayat by’ 
of investiture with the lingam. But in practite 
ay few outsiders are admitted. The priests do not 
roselytise. The elders of the community sometimes 
suade a relative or friend to join the fold. In the 
ellary district, it is believed that the religion is not 
spreading. The contrary seems to be the case in the 
gmbay"Presidency. The Bijapur Gazetteer states that 
wearing of the lingam, and the desertion of Brah- 
s for Jangams as priests, are still spreading among _ 
hmanical castes of Bijapur, and adds “In Mr. 
's opinion few castes have remained beyond the | 


























n of ten or twelve years. The auth | 
yr & state that there is a recognised scale of pre 
ranging from three years for the Brahman to twelys 
for the Sidra, but the Jangams admit that no Brahman 
are, ever converted now, and the probation period 
probably notenforced. The castes from which outsis 
oceagionally come are the various sub-divisions of t 
Kapu or Reddi caste. It is not uncommon to find 
thé Neredi Kapus in one village wearing the 
while the people of the same caste in a night 
village are not Lingayats. The Pakanati Kapus ‘il 
trate the same rule. Lingayat and non-Lingayat Ki 
whé are relatives eat together, and in some 
intermarry. 

* Lingayatism has recently made converts from 
castes. In the last century, many weavers of Tu 
kattiin the Dharwar district of Bombay were conve: 
by a Jangam from Ujjini, and are now known 
Kurvinavaru. They have abandoned all social int 
couitsé with the parent caste. 

According to Basava’s teaching, even the «l 
castes could join the community, and obtain eq 
with other Lingayats. The Abbé Dubois wrote 
_“@ven if a Pariah joins the sect, he is considered in 
_ no Way inferior toa Brahman. Wherever the linga n 
_ found, there they say is the throne of the deity, wi 
eee of class or rank. The Pariah’s inne 




























est processions, and ring a bell. These Chala. ‘i 
- vadis wear the lingam. It is, however, the atcepted — 
rule amongst Lingayats of the present day that a Mala 
or Madiga cannot wear lingam. boas 
Ina note on the relations between Lingayats and 
Brahmans, * Mr. T. V. Subramanyam refers to the 
long-standing differences between them in the Bellary dis- 
trict. “‘ The quarrel,” he writes, “has reference to the 
aphernalia the former may carry in their religious» 
rocessions, and has its origin in a legend. The story 
s that Vedavyasa, the author of the Mahabharata and 
fervent devotee of Vishnu, once went to Benares with 
object of establishing the superiority of his favourite 
eity in that stronghold of Saivism. Within the precinets 
of the temple, he raised his hands aloft, proclaiming that. _ 
Vishnu was the supreme God, when, to the consternation . 
of the assembled worshippers, Nandi, the trusted servant — 
and vehicle of Siva, whose sculptured image is found in 
'y temple sacred to his master, rose up in indignation, — 
ut off the right hand of the blasphemous sage. The — 
‘ipal insignia claimed to be used in Lingayat proces- 
are makaratoranam, pagaladivitti, svetachhatram, — 
hvajam, and vyasahastam. No objection is raised — 
Brahmans to the use of the first three of these 







ntation of Nandi, and to which i is 
Basava, the founder of 








cession altogether, and declaring that no person sho 
attempt it, on pain of being put in irons, and sent to 
take his trial before the Court of Circuit . . 
_ When the Sringeri Swami, known as Jagadguru or 

tual head of the universe, visited Bellary in 1888, 


m= es 


is. ‘suspended. The assertion of the pees. 
_ and the perpetuation of the punishment alleged by t 
Lingayats to have been inflicted on Vyasa for dari 






















declate the supremacy of Vishnu, as symbolised by t 
emblems, are equally offensive to all classes of Bral 
mans, as the sage is reverenced equally by Vaishnavas, 
Madhvas, and Smartas. Besides these emblems, the 
Lingayats claim that, during their processions, they 
entitled to ring a beil, which is usually suspended fr 
the flat end of a large ladle-like object. The Brahmans 
object to this, however, as the bells are carried by low- _ 
caste persons, who ring them with their feet, to the | 
accompaniment of chants intended to insult the Brahme 
and their religious creeds. They contend also that t 
hollow of the ladle is designed in mockery of the 
Brahmakapala (or skull of Brahma), which is very saere 
in their eyes . . . . In the year 1811, a dispute 
arose regarding the display of the nandidhavajam and : 
the vyasahastam, an enquiry into which was held by the © 
Judge of Bellary, who issued a proclamation for gen 
information throughout the district, prohibiting the p 






& om . 
.ingayats petitioned the District Magistrate, pr 
if he was to be allowed to enter the town dis; 











eeu of chs gurus of the Sinacth Biahoialte 






















‘a Civil Court that the bells used in the processions of 


with the feet, and that the Chalavadis, or bell-ringers, 
should not utter any cries or chants offensive to the feel- 
_ ings ofthe Brahmans. In 1901, the Collector negociated 
a compromise between the Lingayats and the Brahmans 
of Rayadrig, by which the display of all insignia, except 


‘rms of this compromise, as, subsequent to 1901, they 
ave started civil litigation, in which it is contended 
present moment, therefore, the Brahman Lingayat 
troversy is exactly where it was a hundred years ago.” 
t day they get their face and head shaved, and take: 
are under a prohibition to drink or eat anything 


| e that day. Onthe second day they bathe themselves 
dhulodaka, z.e., water with whicha Jangam’s fet hay 






third or last day, they take a panchamrutham 
they apply to the head and body a saree made 






of the Lingayats should be peaceably conducted, ‘anid 
that, in the latter, neither the nandidhvajam nor the 
vyasahastam should be used. In 1899, it was decided in _ 


the Lingayats should be rung with the hands and not 


the vyasahastam, was permitted to the former. Appa- 
ntly, the Brahmans have not been satisfied with the 


that the use of nandidhvajam is itself objectionabley’ At. 
Non-Lingayats, wishing to join the faith, have to 


ergo a three days’ purification ceremony. On the 


bath in cow’s urine and ordure. Except these articles, 


washed, and eat sugar and drink cow's milk. On 


2-1 























. other members of the panchayat are not perr 
but are selected for the occasion. The panchayat al 
tries offences against caste rules, and imposes fine 

the culprit. The money, when collected, is given 

_ some mutt or temple. Failure to pay is punished by 
excommunication. Any one may be appointed sete 
the post is hereditary. It is an honorary post ca 
no remuneration, and the enquiries of the pane 
entail no expense, except in the cost of supplying 
supari (betel leaves and areca nuts). The pancha 
not limited in numbers, all the leading members of 
community being invited to attend. Appeals from 
decisions of the panchayat lie to the mutt to which 

village isssubordinate. In Bellary appeals go to Ujji 

: The orders of the mutt are final. The Ujjini authe 


> 
WP 


say that the only punishment that can be inflict 



















ically “ put into Coventry” ; 
-of a fine to the guru, so the punishment is 
ie. The appointment of a new Setti is a solen 
n, resembling the instalment of a church d 
ests and Settis of neighbouring villages z 
‘the new man. The Sestiop akong is the 





























F Oe cyats The ceremony is performed in eae at 
impart to the recipient the sacred mantram called — 
anchakshari. This is whispered in the ear by the — 
ru. \The rite is evidently in imitation of the Brahman 
i ice of imparting the Gayatri mantram at the time 
f the Upanayanam or thread-tying ceremony. The 
m Diksha is sometimes used to express the conversion 
mony used in the case of a new-comer. It is an 
ntial of the faith that the sacred spell should be 
ispered in the ear by the guru, and this explains 
> three word motto or “guru, linga and Jangam.” — 
in the case sd lay Lingayats and of women, it does _ 


&y 
¥\ 


ollution periods are not observed. The indiffehanaia “ 
played by Lingayats to the purification ceremonies _ 
escribed by Hindu custom is noticed by the Abbé 

is, who quotes the Hindu proverb which says et 
re is no river for a Lingayat.” ie ea 
simple ceremony is performed when a girl ie 
i This lasts only one day. The oe bees 














4 five limes, five areca nuts, five betel pre e 
e rice. They sing some bright song, and ret 
her head three times the wave offering (2 












be oping midwife. 
_ members of the family, and other women, whad 
Pigentinement, bathe and give a bath to the mo 
; pchild. On. the second = third day, from five t¢ 


: Fiaeeric paste to care to the ‘paly of the mother, — 
- third day a ceremony called Viralu is performed. 
means the worship of the afterbirth. The midwife 





Piers, and breaks a cocoanut. The mother, wha 
' on the right wrist a piece of thread with a piece of 
a ag (Acorus —? tied to it, worships the gra 
The women who have brought 













that the mother’s breasts will thereby 
milk. The mother for the first time, on the 





_ After this, the child is put into the is a 

a name. The child’s maternal uncle or au 
the name, and at once all the women present 
ilt the namer with their fists. After this the 


ence in this respect between Jangams and other _ 
ats. Sexual license before marriage is neither 
sed nor tolerated. Open prostitution is not per- i 
On the other hand, it is condemned asa moral 


unication. There are Basavis (dedicated ae r 
) amongst Lingayats. Polygamy is permitted 
dry is strictly prohibited. Among the Lingayat: 
age between brothers’ children is strictly prohibited. 
rly, sisters’ children cannot marry. Marriage 
some classes of second cousins is also pro 
a man’s children may not marry the childrer 
rnal uncle or of his maternal aunt. A man. 
sister's daughter, but, in the case of childi el : 
Inger sister, such marriages are looked 
our. The parties to a marriage have 





"ty 


ride’s Simily proclaims the fact that the bride has | 
iven to the bridegroom. One of the bridegr r 
a then states that the bride is accepted. “ 


cane} 


ae the bride’s family feed the visitors 





is made round them with cotton 
d ten times round four earthen pitchers 
four corners. Five married women 


After some ceremonial, the thread forming the me 
is removed, and given to a Jangam. The | 2 
t being now over, the bridegroom and his relatives 


, and, mpunting on a bullock, goes to the 

where he offers a cocoanut. A ne 
called bishingam is tied to his forehead, and 

to the house. In the god's room a panch 
m, consisting of five metal vases with betel and 
Rion ashes) has been arranged, one vase b He 





Shee tali and the kankanam nee 
on the wrists of the joined hands, and git 


_ of the tali is the binding portion of the 
Before the tali is given to the bridegroom, it is 
‘round the assembly to be touched by all and 
He As soon as the bridegroom ties it on the bride, a 


are then knotted together. The bide worshi 
3 _ eran s feet, and he throws rice on her head 


the proceedings of the day terminate. On 
, friends and relatives are fed, and on the fou 





ong jangams, but amongst the stricter c 
probably under the influence of their Brahman ~ 
it is discountenanced, The parties to such a 
are not allowed to take part in the 


c been remarried according to the form 


r original marriages. Every Jangam probably h 


n, and the bangle seller. The laneese 
2 on the bride's wrists, and the Matapat i ies 





They cease to belong to the family of their first 
bs and the children of the second family inherit the 


sumstances the husband is at liberty to ma 
the wife is not. Others say that 
ed, and that both parties are at liberty t 


in the Indian Law Reports, ¢ th 
of a wife forsaken by the first 
. Such marriage is known as sérai_ Gc 

as distinguished from lagna or dhe 
Ge ie, eee Fp 





2 rule Lingadyats worship Basavéswara 
, the former being the founder of their 


r sons of Siva, Shanmukha and Vinayaka, - 
i, wife of Siva. The other deities of the Hindu 


authorities declare that no god except Siva 
oe This is _clearly the correct view of 


es was not countenanced by the founder. 
It isa peculiarity amongst the Lingayats that th 
m the Jangam or priest as superior even to 
Sa pay homage to the Jangam first, and 


same water they bathe their own lingams, 
_ the remainder. The motto of the i 





3 i people =i observe the rules :— 
The month Chattra—First day of 


ridge made of margosa (Melia Azadirachta) | 
sugar candy or jaggery, dried grapes, almonds, 
_ gram flour, poppy seeds, and cocoanut kernel 
_ who can afford it put on new ire The 


street, is broken. On the new-moon 
eththina-amavasya, they make bulls v 





pped with offerings of milk, soaked = 
ba ale made of jaggery and fried gingelly (Se. an vi 


9, cocoanuts, plantains and flowers. On eac f 
lon ony of this month, all the gods are worshipped 
gs of dainty dishes, and Jangams are fed. This 


The auth Bhadrapada.—The fourth day of the 
fortnight. The image of Ganésha, made of earth 


. Male children bathe, put on holiday a 

0 the village school. They do so till the : 
i day. With them their master makes h 

‘ sits for annual presents. They sing and 





tis (wave offerings), singing on the wa 
pthe heap. They continue this till the full 
2 eee cnoene On the gente da’ 


Sai on the sacred bull made of earth — 
ey oad with offerings of cakes and other: 


y making sajja and gingelly cakes called konte 1 
ering them. This worship is performed on the 
roof ofa house. The girls eat up the cakes, 

mma in procession to a stream or well, 





offerings of food, etc., are made to her, . ant 
(priest) ties a silk string on the left arm if 
, or the right arm ifa male. That day being 1 


imstances. All that day children let off crackers, 
The month Kartika.—On the fourteenth day of the 


t fortnight, girls bring ant-hill earth, and, depositi 


revious to Sankranti, cakes made of 
ly, dishes made of pumpkin, brinjals, 





em is the priest of the Lingayat, and is ca 
for all ceremonies. Brahmans are sometimes co 
in fixing auspicious days, and in some cases 

_ allowed to officiate at marriages. 


The dead are buried in a sitting posture ff 
ards t the north, but an exception is is made 1 in 


iti ition. Before the patient dies, the cerem 
aitidharane or Vibhiti achchédu is pedi : 1 
iven a bath, and is made to drink rigs! wate 





: * ae in acd this is not ob 
party resembles in some respects an Irish ‘ 
the latter does not commence until the mets 
ll on his way to the next world. 
rhs 
rpse is placed in a sitting posture, and the re 
has received the offering before death, places h 


‘out the name of the deceased and says that I 
e to Kailasa or r heaven. i 


m. The Abbé Dubois tells us that a Histas i 
er buried than he is forgotten. He says, “ é 
creed of the Saivaites which appears te 
t remarkable is their entire rejection 
itz per of the Hindu religion ‘ maru 
ychosis. — oe, ews it would fol 





A bull is supposed to be ee 
: for riding. It is also painted on Siva’s flag. 
___ Tattooing is confined to females. Children 
_ tooed in their fifth year. A round mark, the size | 


‘of the cross borders is much broader than 
dnd i is showy. The sadi i is of different : 


They wee ) 
which covers half the body from the | 
in the front by a knot. | 





But it is even admitted at Ujjini that there is n 
objection in practice. Many wealthy traders may 
d amongst the above class, and in the town 
there is a Lingayat guru who is held in gr 
n, and yet is the owner of two shops, the busin 
vhich he personally conducts. 
‘the head of the Ujjini Mutt is not pier 1 


shoe or sandals in the presence of others, and be ie 
th a shoe is a special insult. ‘ 


Birches are weavers. Oil-sellers a 
gas and Sajjanaganigas. Flower-s 
those: ngaged in making 





i 0 the drill, a string, containing marking-nutis 
flag, and pieces of palmyra leaf, is tied. Kunkun 
applied, and to the whole apparatus food 





athe and coolies. The grain in the 
‘winnowed and made into aheap. It is mé 
nef € sunset, neither sooner nor later, after | 

cocoanut which was secreted in the ori 
The measurers sit with their faces tow. 


mn the threshing floor may speak; nor is 
Beowed to enter it at the time. The belief is 


is in which rain falls) is good for sowing, and 
[rugasira and Ardra appropriate. These 
are suited for rine cholam. Showers 


eding, either by the hand or by bull 
t be done. Wind should not blow in W: 


Id be no lightning flashes in Swati, _ : 
pai benkihula will appear, a 





Ihe Lingayats are strict come 
} all forms of liquor. 


(See also Jangam.) 
“Liyari—see Kevuto. 


riven south by the Muhammadans. 
he Daria Pir, or the scones ae ie 


_ iron. ieee also occurs as an occupa 
sub-division of Savaras, 
oliya.—A synonym for Jalari. 
| bo-lanjia (long tail).—A sub-divisi 
hi is so called because its members | 
, one end of the long piece of clot 


: BReccrded, 3 in the Madras. ( 
‘sgn that of hill cultivator: 





ind Kabbéras. 


pice 
(drum).—Maddila or Maddili has bee 


; is an as ee sept of Kapu and Mala. — 


hurdpuria—A name frequently iv 
of the Bhatta sub-division of Gaudo. — ‘ 


a kiliyans of the Tamil area. They were firs 
d by me at Hospet in the Bellary district, and 
med a strong opposition party, in the belief 





Fon 5 Sholevar was, as profusely ¢ * 
basics, brass snakes, and deities. Ho 


rts swith wooden wheels, solid or made of ae 
vith no spokes. Dragged by sturdy buffaloes, 


excellent for carrying timber « or other loads on 





chee used as a fence for the fields of cholam 
: One man had suspended round his neck, 


which is a subject of dispute between the 
t may be noted that all the billets in Cs 


that for the Madigas. A Madiga 
i was prohibited i in 1859 and 187 





ay 


“The right hand party,” it is stated,* Ge ( se 


oe the left of palanquins at their marri, 


ght-hand). In B91 a Madiga, having 
in ared cloth as a reward from the Poli 


a disturbance, in which a European I ! 
erely hurt by a Mala, who had mistaken 
rintendent. The. two factions fixed, 





ane from a previous Matangi, to r 
She must vindicate her — 


ae all festivities. When Malakshmi, or 
¢ Ankamma, or any other of the ve d 





i 


h water. With the pot in her hand, a 
Itant songs in her mouth, recounting her hut 
of Brahman and Kshatriya, of saint and sovere’ 


a aad i in answer the gods sens 
h soon after perched on an 





eld in much respect. 
it is recorded, 


asavis’ nieces, being made Basavis, | 
The Basavis seem in some cases to 





‘a pattern (muggu) of a 
. ‘yellow, and white powders. ee 


‘side of the pots are placed a ball of sacr 
cloth, a piece of turmeric, camphor, an 

Plantain stems are set up at the co 
pattern. “A string is passed seven times 
corner pots, and tied to the central 


about Ellamma, and the Vakkaliga pri 
ver the novice’s head, feet, knees, and 


ny oe. with the drinking of tode 
s and Asadis. The basket “ 





much bigger than a railway pointsman’ 


| | to Mathangi. In this temple are for 
ree-headed snake; (2) another three-h 


) a female body, with the palms ee, 


s above; (4) Mathangi proper—a_ 
; ut 15 inches i in height, made of stone 





was playing, forgot the time of Yajna_ 
ing to feel the delay, and afraid of the o 
, she returned to the hermitage, and 
Y r before the Muni, 


' 4 to pray for any favour. Rama deca 
1 of those killed, and their forgetfulness 
‘cba been killed. a di 





a on some business of his own, an 
5 form reflected in the water, and was pleased W 


ience, offered hic any boon, he pray ec 
ion of his mother. ee the 





estess, or a the embodied representative 
hn an-chuckler goddess, and who enjoys the | 
ea 





“aise e the goddess in these words :— 
‘ou wearing bells to your ankles, 





F iethens in other villages, but they are al 
be subordinate to the Tudimilla woman, w 
_ high Pontiff of the institution. We were infor 


Among the Madigas ¥ Tumkur in My. 
_ Matangis must apparently belong to one of 
: Belliyoru or Malloru. 
| The Madiga Asadis, who are males, f | 





nc ihe “pes sitting close Ey. sing 
ma to the nian of the chai 


se, wherein the former sprinkle toddy with 
‘ied Sometimes they pour some of the toddy 


lakki (pathnguin). 

is’ version of the story of Ellamma is as 
ys. She is the goddess for all, and is present in 
es of all except dumb people, because they 


question containing the word where. She is a 
s being, who often exhibits herself in the fo 


flames. She is the cause of universe, 
‘Sakthi in existence thereon. She is supp 


t e daughter of Giriraja Mani and Javanikadévi 5 





her toddy, of which he had sixty loads on bulloc cl 


this he poured into the shell of a margosa 
iy 


E aaitongi held in her hand, and yet it was 
_ Eventually the toddy extracted from a few 
Soda and the shell became full. So 





